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Jude: A Commentary 


Introduction 

One of the lesser-in-length letters in the NT, Jude is, nevertheless, loaded with significant 
theological truths about God and His people, and the forces of evil which attack those truths and 
people. It is necessary, of course, to respond to the forces of evil in such a way that reveals one’s 
own identity and the identity of the enemy. Appropriate responses include rebukes to the enemy 
forces in ways that are consistent with scriptural integrity, soundness of mind, and the utmost 
conscientious care for the Christian community. Appropriate response also includes attributions 
of adoration to God for His very being, as well as the resources He provides for His people to 
appropriate in fighting the enemy forces. All of this is covered in Jude. 

Even though neither the exact date nor the exact destination of this letter are known, no 
doubts should be entertained about its value to the Christian community. Perhaps, the absence of 
such specifics (date and destination) is somehow purposely arranged so that its timeliness and 
timelessness always contribute to the relevancy of its multi-pronged message - whenever, what¬ 
ever, and whomever the readers may be. After all, in the words of G.R. Beasley-Murray, “His¬ 
tory has taught us that the church is never safe, and that its holiest seasons are its most danger¬ 
ous. So long as the flesh lusts against the spirit and the spirit against the flesh, so long will the 
letter of Jude be pertinent” (p. 78). 

Jude is a multi-flavored writing. It consists of adoration, condemnation, encouragement, 
illustrations/examples, warnings, affectionate expressions, promises, prophecies, analogies, 
judgments, exhortations, the use of non-biblical sources, as well as the OT/Septuagint (Greek 
translation of the OT). 

To say that Jude employs triads in his writing would be an understatement. Even a 
casual glance at the outline reveals this truth. For example, the first four main divisions have 
three (3) sections; the fifth main division has three (3) sub-sections under eight sections; the sixth 
main division has three (3) sub-sections under two sections; and the seventh main division has 
three (3) sections. 

Greek words are transliterated (letter for letter changes from Greek into English) and are 
italicized. The translations are my own, except where noted otherwise. 

The outline or structural arrangement of Jude is adapted from my own Outlined Reading 
Guides to the New Testament. 
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Outline 


I Designation of Author (v. la-c) 

A. Significant Name (v. la) 

B. Servant of Christ (v. lb) 

C. Sibling with Connections (v. lc) 

II Declarations for Addresses (v. ld-f) 

A. Sonship within the Call (v. Id) 

B. Sphere of the Call (v. le) 

C. State of the Call (v. If) 

III Different Admonitions (v. 2) 

A. Source for Corruption: Mercy (v. 2a) 

B. Status of Contentment: Peace (v. 2b) 

C. Stimulus for Conduct: Love (v. 2c) 

IV Diversified Appeals (vs. 3-4) 

A. Superlative Choice (v. 3a) 

B. Salvation worth Contending (v. 3b) 

C. Sneaky Sinners in Contrast (v. 4) 

V Denunciations of Antagonists (vs. 5-19) 

A. Specific Examples of Judgment (vs. 5-7) 

1. Israel: Unbelief (v. 5) 

2. Angels: Disobedience (v. 6) 

3. Sodom and Gomorrah: Ethical Defilement (v. 7) 

B. Spiritual Decadence (v. 8) 

1. Defile the Flesh (v. 8a) 

2. Reject Authority (v. 8b) 

3. Revile Glories (v. 8c) 

C. Startling Contrasts (vs. 9-10) 

1. Michael, the Archangel (v. 9) 

2. Ignorant Blasphemy (v. 10a) 

3. Spiteful Destruction (v. 10b) 

D. Scathing Declarations Against Evil (v. 11) 

1. Cain: Selfishness (v. 11a) 

2. Balaam: Greediness (v. lib) 

3. Korah: Rebelliousness (v. lie) 

E. Striking Characteristics of Barrenness (v. 12) 

1. Hidden Reefs (v. 12a) 

2. Waterless Clouds (v. 12b) 

3. Fruitless Trees (v. 12c) 

F. Sobering Characteristics of Aimlessness (vs. 13-15) 

1. Wild Waves (v. 13a) 

2. Wandering Stars (v. 13b) 

3. Ungodliness (vs. 14-15) 
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G. Stirring Characteristics of Dissatisfaction (v. 16) 

1. Grumblers (v. 16a) 

2. Fault-Finders (v. 16b) 

3. Arrogant (v. 16c) 

H. Specific Characteristics of Conflict (vs. 17-19) 

1. Cause Divisions (v. 19a) 

2. Worldly-Minded/Sensual (v. 19b) 

3. Spiritless (v. 19c) 

VI Directives to Accommodate (vs. 20-23) 

A. Security Concerns (vs. 20-21) 

1. Build up (v. 20a) 

2. Pray (v. 20b) 

3. Discipline (v. 21) 

B. Service Calls (vs. 22-23) 

1. Show Mercy to Some Doubters (v. 22) 

2. Save Some from Fiery Judgment (v. 23a) 

3. Rebuke Some with Fear (v. 23b) 

VII Doxology of Adoration (vs. 24-25) 

A. Strength to Guard You from Stumbling (v. 24a) 

B. Safeguard to Make You Stand Blameless (v. 24b) 

C. Single-minded Praise to the Only God and Savior (v. 25) 
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Jude 


I DESIGNATION OF AUTHOR (v. la-c) 

A. Significant Name (la) 

The name Ioudas occurs 45 times in the NT: Mt. 1:2, 3; 2:6 (twice); 10:4; 13:55; 
26:14, 25, 47; 27:3; Mk. 3:19; 6:3; 14:10, 43; Lk. 1:39; 3:26, 30, 33; 6:16 (twice); 
22:3, 47, 48; Jn. 6:71; 12:4; 13:2, 26, 29; 14:22; 18:2, 3, 5; Ac. 1:13, 16, 25; 5:37; 
9:11; 15:22, 27, 32; Hb. 7:14; 8:8; Ju 1; Rv. 5:5; 7:5. It is variously translated or 
transliterated “Judas, Juda, and Jude ” (the latter only once). The meaning of the 
name is something along the lines of “praised, honored, celebrated.” 

Its relative popularity as a proper name may be traced back to the Maccabean 
Revolt in 167 B.C. In short, Antiochus IV Epiphanes, one of the Greek leaders 
during the Seleucid Period (200-142 B.C.) of control over Palestine, embarked on 
a policy of forcing Hellenization (Greek culture or way of life) on the Jews. In 
167 B.C., one of his officers came to the city of Modin to make Mattathias (a high 
priest) and others in the city sacrifice at the heathen altar. When Mattathias 
saw a Jew who was going to make the sacrifice, he slew him and also the king’s 
officer (cp. 1 Maccabees 2:1-25). He and his five sons who were orthodox or 
conservative Jews, fled to the hills and formed a guerilla-like band. Mattathias 
himself died in 166 B.C. and his third son, Judas, became the military leader of 
the revolt. So powerful and dynamic was his leadership that he was nicknamed 
“the hammer.” He restored religious freedom in 162 B.C. and renewed sacrifices 
to YHWH/Jehovah. This became known among the Jews as the Festival of 
Hanukkah (Feasts of Fights) or Dedication (Jn. 10:22). He appealed to Rome for 
aid in securing political independence for the Jews. A group of Jews known as 
hasidim (“lovers of the law” - forerunners of the Pharisees), however, were 
content with religious freedom. Judas was killed at the Battle of Elasa in 160 B.C. 
Whatever value may be placed on this potential link to the popularity of the name, 
its meaningfulness was certainly and clearly minimized or lost through the one 
Judas Iscariot who forever destroyed any otherwise positive association with the 
name. 

Nevertheless, Jude , perhaps only here shortened to dissociate himself from the 
negative associations with the name, identifies himself as the author of this 
succinct, yet superlative letter of truths in attacking a local problem, as well as 
truths which are always relevant and pertinent to attacking all problems which 
seek to diminish or destroy the essence of the Christian faith. 

B. Servant of Christ (v. lb) 

To describe oneself as a doulos (“slave, bond-servant, servant”) means that 
one’s will is totally and completely yielded to the will of another. In this case, 
the other is none other than Jesus Christ. Since the false teachers and teachings 
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which Jude will address deny or downplay the very essence of Jesus, it is no 
small matter that Jude, at the very beginning of his letter, declares his absolute 
and utter consecration to Him. He, therefore and thereby, reveals that he is 
not writing some cold, dispassionate, theoretical and formal treatise on an 
irrelevant and impractical topic. Rather, he writes as one whose very life is 
a channel of selfless service to the One Who owns him. He gladly exclaims 
that his devotion to Jesus Christ in life is that of nothing more, nothing less, 
and nothing else than pleasing Him. He cannot make any other choice. 

It is of superlative significance that hereafter Jude refers to Jesus as “Lord” 

(vs. 4, 17, 21, 25) - an unapologetic affirmation of His sovereignty and deity. 

C. Sibling with Connections (v. lc) 

This is the only place in the New Testament where the author of a letter 
mentions family ties to his readers. He is a “brother of James.” James, of 
course, was the brother of Jesus (Mt. 12:46-47; Ga. 1:19), one of the leaders 
of the church in Jerusalem (Ac. 15), and author of the letter which bears his 
name. It is an interesting note of humility and servitude that neither James nor 
Jude mention being a brother of Jesus. The primary focus of both of them was 
to highlight and magnify Him and not themselves. After all, they may never have 
forgotten that initially they themselves were slow to believe in Him (Jn. 7:5). 

Plus, he does not mention that he is a married man (1 Cor. 9:5). 

II DECLARATIONS FOR ADDRESSES (v. ld-f) 

A. Sonship within the Call (v. Id) 

The readers or recipients of this letter are designated “the called or invited ones” 
(tois kletois ), a term found here and ten other times in the NT (Mt. 20:16; 22:14; 
Ro.l:l, 6, 7; 8:28; 1 Co. 1:1, 2, 24; Rv. 17:14). Although it is an adjective, it is 
used here as a descriptive noun (its originally intended use) to characterize those 
who both heard and heeded God’s call to salvation which involves a relationship 
initiated, offered and extended by God the Father to become His sons. The fol¬ 
lowing two sections (B and C) employ perfect tense, passive voice participles to 
further point out or describe the inherent and meaningful nature which the called 
ones experienced in the past and now possess in the present. 

B. Sphere of the Call (v. le) 

The word agapao (“being loved”) is the verbal form of the noun agape (“love”). 
Again, it is in the perfect tense (indicating a process which began in the past but is 
now in a state of completion or finished results). The passive voice indicates that 
“the called one” are the recipients of God’s love without any degree of self-based 
prompts, worthiness, merit, or strenuous efforts on their part. So, the sphere in 
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which the called ones became such (“being loved), and continue to benefit as such 
(“being loved), is “in God the Father.” It is not God the abuser, God the monster, 
God the detached one, God the deserter, God the terrorist, but God “the Father.” 
The word patri (“Father”) denotes a relationship with God in which love predom¬ 
inates and pulsates every facet of being on a continual, unending basis. 

C. State of the Call (v. If) 

The state or condition of one’s being is always an important variable. For the 
called ones, another perfect tense, passive voice verb ( tereo) stresses the state in 
which they now live: “being kept, guarded, watched, taken care of, reserved, 
preserved, maintained, protected, or carefully attended to” - “for Jesus Christ.” 
The One Who does the keeping or guarding is God - those being kept or guarded 
are the called ones - and it all is being done “for Jesus Christ.” Although even 
“the called ones” go through life’s turbulent times and ways, God exercises His 
Watchmanship over us for the sake of His Son Jesus Christ (cp. Ro. 8:28-39). 

This verb (tereo) occurs four other times in Jude: (1) twice in v. 6 (1 st Aorist 
Active Participle: “did not keep” - Perfect Indicative Active: “kept in eternal 
bonds); (2) v. 13 (Perfect Indicative Passive: “has been reserved”); (3) v. 21 
(1 st Aorist Imperative Active: “keep yourselves”). 

It is so important to note that Jude’s only imperative use of this verb is in v. 21 
and carries tremendous significance in lending balance and responsibility to the 
readers. In other words, the joyful idea of “being kept by God” in vs. 1 creates 
the necessity to “keep yourselves in the love of God” in v. 21. The specifics as to 
how this command is to be carried out will be expanded below when attention to 
v. 21 is more fully addressed. 

Ill DIFFERENT ADMONITIONS (v. 2) 

It is important to note that Jude does not make these somewhat prayerful admonitions 
in an introductory fashion. In other words, he knows that they have already experienced 
them, to some degree, as “the called ones” always do. His concern, therefore, is that they 
be “multiplied” ( plethuno ) or increased, spread, developed further, and expanded in the 
fullest ways possible. 

A. Source for Corruptions: Mercy (v. 2a) 

The word translated “mercy” ( eleos) is one of the foundational blocks upon 
which God’s dealings with “the called ones” (tois kletois ) transpires. It has been 
defined as “not getting what you deserve; unmerited removal of the various 
miseries which arise from sinful actions.” After all, even among “the called ones,” 
while still in this world, there are still corrupting influences and actions from 
which deliverance is desirable and provided by God Himself in His “mercy.” 

The word “mercy” occurs only twice in Jude: here and v. 21. 
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B. 


Status of Contentment: Peace (v. 2b) 


The word translated “peace” ( eirene ) is another building block within the 
boundaries or borders of God’s dealings with His people. It refers to “the 
absence of inward hostility toward God.” It embraces a harmonious con¬ 
nection with God because of the symphony which God Himself creates 
within His called ones. In this sense, it is the peace of God (which Paul 
clearly states in Phil. 4:7; Col. 3:15; 2 Thess. 3:16). After all, Paul states 
that He is “the God of peace” (Ro. 15:33; 16:20; 2 Co. 13:11; Phil. 4:9; 

1 Th. 5:23; 2 Th. 3:16) and that He Himself is our peace (Eph. 2:4). So, 
it is the status of contentment (satisfaction; being pleased; a state of rest; 
well-being; reconciliation; fulfillment) associated with being His called ones. 

It is a feeling at home in the presence of God - needed, happy, and free. 

C. Stimulus for Conduct: Love (v. 2c) 

The word here translated “love” (agape) is one of three NT Greek words (so 
translated), and refers to “selfless, sacrificial, comprehensive love for the good of 
others; primary concern and interest for the welfare of others, regardless of the 
response of others.” It involves God’s compassionate and active response to our 
needs, and should serve as the paradigm, example, impetus, stimulus, and moti¬ 
vating force behind our compassionate and active responses to the needs of others 
(1 Jn. 3:16-18; 4:7-21; 5:1-3; 2 Jn. 3:6). 

The other two NT words are phileo (“friendship” kind of love: Mt. 6:5; 10:37 
[twice]; 23:6; 26:48; Mk. 14:44; Lk. 20:46; 22:47; Jn. 5:20; 11:3, 36; 12:25; 
15:19; 16:27 [twice]; 20:2; 21:15, 16, 17 [three]; 1 Co. 16:22; Ti. 3:15; Rv. 3:19; 
22:15) and philostorgos (a combination of philo and storge = “loving, devoted” 
and is found only in Ro. 12:10). 

Philos is typically translated “friend, friendly” and is found in Mt. 11:19; Lk. 7:6, 
34; 11:5 (twice), 6, 8; 12:4; 14:10, 12; 15:6, 9, 29; 16:9; 21:16; 23:12; Jn. 3:29; 
11:11; 15:13, 14, 15; 19:12; Ac. 10:24; 19:31; 27:3; Ja. 2:23; 4:4 3 Jn. 15 (twice). 
Philia is translated “friendship” and occurs only in Ja. 4:4. 

Two other Greek words for love (eros and storge) are not in the NT. 

IV DIVERSILIED APPEALS (vs. 3-4) 

A. Superlative Choice (3a) 

Jude begins his appeals with another strong word of selfless, sacrificial concern 
for his readers: agapatos (“beloved, dearly loved, dearest ones”), a noun form 
of the verb agapao (“being loved”) in v. 1, and the noun-stimulus for conduct 
kind of love (“ agape ) in v. 2. So, despite the necessity of the hard and harsh 
tones within his denunciations of the antagonists in vs. 5-19, he saturates them 
with assurances of God’s love and his personal admonition that their own com- 
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passionate and active responses to the needs of others never reaches a stalemate 
but are always on the increase, spreading, developing further, and expanding. 

In fact, because of this love, he had to adjust his plans regarding what he would 
write to them. Initially, as he began writing this letter, he was “putting forth all 
diligence, earnestness, and zealous effort” (Present tense participle - indicating 
that he was already in the process) to write them per tes koines hemon soterias 
(“about or concerning our common salvation”). In fact, the New English Bible 
communicates this clearly: “I was fully engaged in writing to you about our 
salvation - which is yours no less than ours . . .” 

The word koines (“common”) embraces what all “the called ones” (whether Jew 
or Gentile, male or female, bond or free) have mutually experienced and therefore 
share together in salvation. What he would have specifically written is unknown 
and unknowable. Anyone’s speculation in this regard may be as good as that of 
anyone else. But due to some unexpected situation in which he somehow became 
aware of a more urgent need, his original intentions had to be adjusted. After all, 
love always leads to a superlative choice. 

B. Salvation worth Contending (v. 3b) 

His superlative choice was based on urgency and detected need: anagken eschon 
grapsai humin - “I felt constrained to write to you.” The word eschon is a 2 nd 
Aorist Indicative verb (from echo - have, hold, possess, feel) which refers to a 
specific, concrete, single point in time in which a major action appeared before 
him and he “had,” or “felt” anagken (a necessity, constraint, compulsion, sense 
of duty) “to write” something different from his original plan or purpose. 

That something different was about some sneaky sinners who were threatening 
the very basis or foundation of the Christian faith. It was the need of parakaleo 
(“urging, appealing, encouraging” - Present tense participle) them epagonizesthai 
(“to contend for strongly and eagerly, to agonize for, to struggle in behalf of’ and 
to do so always or continually, as indicated by the Present tense infinitive; this is 
the only occurrence of this word in the NT) - te hapax paradotheise tois hagiois 
pistei (“the faith having been delivered, handed down, passed on once and for all 
time to the saints”). 

The verb paradotheise is a 1 st Aorist Passive participle denoting that the full 
essence or core of the Christian faith had already been given and there is not 
anything else which was needed to add to or be taken away from that declared 
faith. They had already heard and responded appropriately to the Christian 
message. So, in light of what the sneaky sinners were both teaching and doing 
(doctrine and behaviors), the appeal for tois hagiois (“the saints, the ones set apart 
by God and to God, God’s people”) to agonizingly (sparing no energy or efforts) 
contend or struggle in behalf of that faith should be embraced without hesitation, 
trepidation, or equivocation. This purpose is still strongly needed today. 

C. Sneaky Sinners in Contrast (v. 4) 
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The absolute identity of the false teachers who pareiseduesan (“secretly sneaked 
in under false pretenses - 2 nd Aorist Indicative Passive) and who are attacking the 
very foundations of the Christian faith does not seem to interest Jude. However, 
he does not hesitate to any degree when it comes to noting the main components 
of their disruptiveness. He here deposits a summary statement of four aspects of 
these people: 

1. Their pronounced condemnation: “those who formerly have been marked 
out for this condemnation” - The adverb of time ( palai ) means “long ago, 
formerly, long beforehand, already” and may be a brief introductory way 
to set up his expansion of this truth in verses 5-8, 9, 11 (OT references), 

a reference to the pseudepigrapha book of 1 Enoch 1:9 in vs. 14-15, 
and the teachings of the apostles alluded to in vs. 17-18 (2 Pt. 3:2-3; cp. 

Ac. 20:29; 1 Tm. 4:1; 2 Tm. 3:1-5). So, the “condemnation” of these 
false teachers is anchored in actual and factual history. 

2. Their ungodliness: “irreligious, ungodly ones” - The word asebeis means 
“impious, irreverent, wicked, sinful, ungodly” ones who absolutely refuse 
to worship God and continually practice unethical, immoral behaviors. 

This word is found only 8 other times in the NT (Ro. 4:5; 5:6; 1 Ti. 1:9; 

1 Pt. 4:18; 2 Pt. 2:5; 3:7; and Jude 15 (twice), and always refers to no 
reverential awe of God and the consequential outcome of various sins 
and transgressions against God. 

3. Their distorted activities: “distorting/perverting/turning the grace of God 
into licentiousness/sensuality”- The word metatithemi is found in the NT 
only here and Ac.7:16; Ga. 1:6; Hb.7:12, 11:5 (twice) and is variously 
translated “change, changed, removed, deserting, taken up.” Here it is 

a present tense participle denoting simultaneous, continuous, uninterrupted 
actions as part of their secretly gained admission among the saints. More 
specifically, their actions consisted of “distorting, perverting, or turning 
the grace of our God into an unrestrained, excessive commitment to all 
kinds of indecent evils. Their thinking/practices obviously resembled the 
antinomianism Paul alluded to in Romans 6:1-2, 15-23. In other words, if 
God’s grace is offered for the forgiveness of sins, then the accumulation of 
sins in numerous and various forms actually constitutes a valid basis for 
engaging in those sins - our pleasures and God’s promise of grace go 
hand in hand. 

4. Their denial of Jesus: “denying/renouncing/disowning our only Master 
and Lord Jesus Christ” - The word arneomai is found in the NT here 
and Mt. 10:33 (twice); 26:70, 72; Mk. 14:68, 70; Lk. 8:45; 12:9; 22:57; 

Jn. 1:20; 18:25, 27; Ac. 3:13, 14; 4:16; 7:35; 1 Tm. 5:8; 2 Tm. 2:12, 13; 
3:5; Ti. 1:16; 2:12; Hb.ll:24; 2 Pt. 2:1; 1 Jn. 2:22 (twice), 23; Rev. 2: 

13; 3:8. It is variously translated “deny, denied, denying, refused.” 

In this verse, it is another present tense participle denoting simultaneous, 
continuous, uninterrupted actions as an additional part of their secretly 
gained admission among the saints. More specifically, their actions 
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consisted of outright “denying, renouncing, or disowning our only 
Master and Lord Jesus Christ.” The word despotes (“Master, Sovereign, 
Absolute Master”) is found here and 9 other times in the NT (Lk. 2:29; 

Ac. 4:24; 1 Tm. 6:1, 2; 2 Tm. 2:21; Ti. 2:9; 1 Pt. 2:18; 2 Pt. 2:1; Rv. 6:10) 
but occurs in reference to God only 5 times (Lk, 2:29; Ac. 4:24; 2 Pt. 2:1; 
Rv. 6:10; and here). In these latter references it refers to the One Who 
alone is qualified to rule one’s life without reservations. Without speci¬ 
fying exactly how these false teachers demonstrated their denials of 
Jesus as such, we may easily conclude that their collective actions 
themselves clearly revealed that Jesus was not the ruler of their lives. 

V DENUNCIATIONS OF ANTAGONISTS (vs. 5-19) 

A. Specific Examples of Judgment (vs. 5-7) 

Lessons from history are important in many areas of life, at least, as long 
as they are lessons in which and from which actual learning takes place. It 
has been said that unless we learn from history, we may be bound to repeat 
it. Therefore, Jude wants “to remind” his readers that the God of love in the 
present is not a God of love from the past who merely winked at or ignored the 
wicked ways of wicked people. It was His love, as a matter of fact, which actual¬ 
ly demanded that He deal with wickedness in a confrontational manner. It is His 
love which both then and now motivates Him to exercise judgment on those who 
persistently and willfully ignore and react against His demonstrations of love. So, 
to smoothly transition into illustrations of the necessity of the judgment side 
of His love, He says, “though you already know all this” - that is, from their 
knowledge of the OT scripture, as well as the numerous writings in the inter- 
testamental period from which he will make one brief quotation. 

1. Israel: Unbelief (v. 5) 

The word “you” ( humas ) is a plural and refers to all of his Christian 
readers in contrast to the corrupt troublemakers who made it necessary for 
him to write in the manner in which he is writing. 

The Lord (“Jesus”?) Who delivered Israel, in a general way, from Egyp¬ 
tian bondage also destroyed, in a specific way (deaths over a 40 year 
period of aimless wanderings in the wilderness), those Israelites who did 
not believe. Even so, the corrupt ones who have weaseled their way 
among the called ones, will also be destroyed because of their unbelief. 

So, Jude wants his readers to learn a lesson from this fragment of history. 

2. Angels: Disobedience (v. 6) 

Since there is no absolute, clear-cut, definitive reference in the OT to what 
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Jude is here referencing (though some site Deut. 32:8 and Gen. 6:1-4), 
most agree that another fragment of history which Jude places before his 
readers, and from which he hopes another lesson will be learned, is taken 
from the intertestamental book of 1 Enoch 6:1-12:6. This was a relatively 
popular writing which he assumes his readers would remember quite well. 
It is the story of wicked angels who suffered from God’s judgment, just 
like will happen to the wicked heretics whom Jude is now denouncing. 
Whatever his exact reference may be, he notes that they “did not keep 
their own domain ( arche - “beginning, origin, ruling authority, power”), 
but abandoned ( apoleipo - “deserted, left behind” - 2 nd Aorist participle) 
their proper dwelling ( oiketerion - “home, habitation, abode” - in the NT 
only here and 2 Co. 5:2 - Here the obvious meaning would be an abode 
of matchless dignity, light, and holiness). This sadly indicates their utter 
dissatisfaction with what God had given them, obviously desiring more 
than what they had received from Him, with such greediness and rebellion 
thus leading to the loss of it all. 

The corresponding punishment is no small matter either: “He has kept 
(i tereo - Perfect tense denoting a present state of being) eis krisin megales 
hemeras desmois aidiois hupo zophon - “in everlasting chains/bonds 
under darkness for judgment of/on the great day.” 

The word aidiois (“everlasting, eternal”) is found in the NT only here 
andRo. 1:20). 

The word desmois (“chains, bonds, imprisonment”) occurs elsewhere in 
in the NT in Mk. 7:35; Lk. 8:29; 13:16; Ac. 16:26; 20:23; 22:30; 23:29, 

31; Ph. 1:7, 13, 14, 16; Co. 4:18; 2 Ti. 2:9; Phi. 10, 13; Hb. 10:34; 11:36. 
The word zophon (“darkness, blackness, gloom”) is also found in 2 Pt. 2:4, 
17, and v. 13 of Jude. 

Since “everlasting chains under darkness” is a present state of judgment 
already executed, the expression eis krisin megales hemeras (“for judg¬ 
ment of/on the great day”) refers to the culmination or completion of 
judgment at the end of human history. 

So, the contrast between the called ones and the angels is striking: 
the called ones are being kept for Jesus Christ (v. 1) while the angels 
are kept for judgment (v. 6). 

The contrast between the former and present status of the angels is also 
utterly striking: light and darkness. 

The implication of the parallels between the angels and the corrupt ones 
leaves no doubt as to the severity of what the latter will experience. 

3. Sodom and Gomorrah: Ethical Defilement (v. 7) 

The third example is God’s judgment on “Sodom and Gomorrah and 
the cities around them” (Admah and Zeboim - cp. Dt. 29:23; Hos. 11:8) 
in the days of Abraham’s nephew, Lot. These people were literally 
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consumed and destroyed by fire. In fact, the cities of Sodom, Gomorrah, 
and the surrounding cities are often li nk ed in the OT & NT with God’s 
judgment on sinfulness (Dt. 29:23; Is. 1:9; 3:9; Jer. 49:18; Lam. 4:6; 

Amos 4:11; Lk. 17:29; 2 Pt. 2:6). Their sinfulness is here specified 
as ekpomeusasai kai apelthousai opiso sarkos heteras - “having 
committed or indulged in excessive sexual immorality and gone after 
other flesh.” The preposition ek (“from, out from, away from”) attached 
to the ordinary word for sexual immorality (pomeia - and from which we 
get the English word pornography), indicates that they were relentless in 
their pursuit of satisfying their own lustful desires. This is the only occur¬ 
rence of this word in the NT. 

The expression “other flesh” indicates that this pursuit was with people 
they knew and those they did not know: sexually extravagant, careless, 
immoderate, and wandering outside the boundaries of reason and nature. 
Therefore, Jude holds them up or sets them forth ( prokeimaias - “is put¬ 
ting them on display” - Present Indicative Middle) as deigma (“example, 
pattern, sign, type, warning” - only here in the NT) of those huperchousai 
(“presently undergoing or suffering” - Present Active participle - only 
here in the NT) puros aioniou diken “divine punishment of eternal fire.” 
Again, the present tense participle underscores the fact that this punish¬ 
ment is taking place now. 

B. Spiritual Decadence (v. 8) 

Jude did not delineate the OT examples of judgment on sin in some vague, 
purposeless way. His purpose in noting them was a prelude to applying the 
subject of judgment on sinfulness directly to the troublemakers at hand. 

V. 8 contains the first of five demonstrative pronouns ( houtoi - vs. 8, 10, 12, 16, 
19) to illustrate various features or facets of tines anthropoid - “certain persons” 
singled out in v. 4 as the false teachers who pareisduo [2 nd Aorist Passive verb] - 
“sneaked in under false pretense or slipped in unnoticed” to do their dirty work. 

As we saw in v. 4, Jude has already identified four aspects of these people. Here 
he continues to elaborate their wickedness. 

1. Defile the Flesh (v. 8a) 

The verb enupniazomenoi is a present tense, middle voice, nominative 
case plural participle (notice the same case ending as houtoi) and ascribes 
the quality of “while dreaming” to them. In other words, as indicated in 
the only other occurrence of this word in the NT (Ac. 2:17), as well as its 
usage in the Septuagint (Greek translation of the OT - Gen. 28:12; 37:5, 6, 
9, 10; 41:5; Deut. 13:1-6; Jud. 7:13; Isa. 29:7, 9; 56:10; Jer. 23:25; 

34:7; 36:8; Dan. 2:1, 3; Joel 2:28), Jude is referring to “visions” they 
claimed to have received from God to justify their actions/behaviors. 
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The expression sarka meainousin (“they are defiling, contaminating 
flesh” - Present Indicative Active of miaino found also in Jn. 18:28; 

Tit. 1:15 (twice); and Hb. 12:15) is an obvious reference to their 
perverted, immoral, illicit sexual practices which are in stark contrast 
to the revealed will of God in scripture, as well as human decency at 
large. Therefore, it clearly represents one aspect of their spiritual deca¬ 
dence. 

2. Reject Authority (v. 8b) 

As another feature of their spiritual decadence, the word athetousin 
(“reject, refuse, throw off, ignore, make invalid, set aside, break” - Present 
Indicative Active) kurioteta (“authority, lordship, power”) may be under¬ 
stood in several different ways. First, since the word kurioteta derives 
from the same word translated “Lord” ( kurios ) in v. 4 in reference to 
Jesus Christ, its primary meaning may be their “making invalid, setting 
aside” the Lordship of Jesus Christ (a follow-up expression to their denial 
already noted above). Second, since their practices are immoral, indecent, 
and perhaps even illegal, reference may include their rejection of societal 
norms and the authorities who enforce those norms. Third, since their 
teachings are intended to undermine the nature and authority of the leaders 
and advocates of the Christian faith, reference may include them. 

3. Revile Glories (v. 8c) 

Their spiritual decadence is also seen in that “they revile or blaspheme 
glories” ( doxas blasphemousin - another Present Indicative Active verb 
denoting continuous actions). The verb carries the idea of “throwing 
doubt upon, slandering, attacking, speaking against, opposition to, con¬ 
scious and deliberate rejection of.” The word doxas (plural) may be 
translated “glories, splendors, instances in which the revealed presence of 
God Himself occurs.” The meaning, therefore, may be their stubborn, re¬ 
calcitrant rejection and speaking against the manifestations of God Him¬ 
self clearly and continually set before them in scripture, as well as the 
continuous testimonies and witnesses of the called ones to God’s love, 
mercy, grace, and forgiveness exclusively through Jesus Christ. 

On the other hand, if the word doxas refers to “glorious, heavenly, angelic 
beings,” and their role of carrying out judgment in the OT, it would refer 
to the stubborn position of these corrupt ones against any kind of judgment 
(present or future) on their own behaviors and that of others who follow 
them. Nevertheless, in both cases, the object of their speaking and acting 
against is God and anyone or anything else associated with the God Whom 
the Christian faith maintains manifested Himself uniquely and exclusively 
in Jesus Christ. 
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C. Startling Contrasts (vs. 9-10) 

1. Michael, the Archangel (v. 9) 

Michael ho archaggelos - “Michael the archangel” is mentioned only 
five times in the Bible: Dan. 10:13, 21; 12; 1; Re. 12:7; and here. Since 
there is no mention in the OT of what Jude now alludes to, we are left 
in the dark about specifics and details to examine. The only respectful 
choice to make is that of taking Jude’s words at full face value and 
reporting them as they are: that is, for the purpose they are intended to 
convey rather than debating their origin. That purpose, of course, is to 
mark the contrast between Michael’s “debate with the devil” (New 
English Bible) over getting the body of Moses upon the occasion of his 
death. The word archaggelos (“archangel”) is found only one other time 
in the NT (1 Th. 4:16) and denotes “chief or first messenger.” 

The only thing we know from the Bible about the body of Moses is 
found in Deuteronomy 34:5-6: “So Moses, the servant of the Lord, 
died there in the land of Moab, just as the Lord had said. He was 
buried in a valley near Beth-peor in Moab, but to this day no one 
knows the exact place” (New Living Translation). 

In the passage before us, however, and wherever this information 
originated, Michael apparently maintained that Moses’s body belonged to 
God and the devil claimed it belonged to him since he had murdered an 
Egyptian. So, instead of arguing with the devil about the matter, he 
submitted his case to the Lord: “The Lord rebuke you.” Cp. Zech. 3:2. 

The contrast is clear enough and applies forthrightly or directly to the 
difference between Michael’s restraint and the rebelliousness of the 
corrupt ones. In other words, if a created angel of God would not express 
words of condemnation and rebuke to the devil at the time of the burial of 
Moses’ body, who do these shameful creatures think they are to speak in a 
derogatory manner about the God of the Christian faith?!?! 

2. Ignorant Blasphemy (v. 10a) 

“On the one hand” (cle) these corrupt ones (houtoi) - in contrast to 
Michael, as well as the called ones - however, “blasphemy, revile, speak 
against things they do not know.” According to The New Testament in 
Modern English by J.B. Phillips, they “are ready to mock at anything that 
is beyond their immediate knowledge.” The New English Bible puts it 
this way: they “pour out abuse on things which they do not understand.” 
The New Testament in Modern Speech by Richard Lrancis Weymouth 
states they “are abusive in matters of which they know nothing.” The 
American Standard Version translates: “But these rail at whatsoever things 
they know not.” In other words, out of sheer ignorance, their very speech 
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betrays their spiritual claims to superiority. Their speech, in fact, reveals 
just how deficit they are in relation to higher, invisible, spiritual facts and 
factors. Their arrogance is thus a smoke screen for their ignorance - a 
parade of pompous platitudes which portrays just how poisoned and 
poisonous they actually are. 

3. Spiteful Destruction (v. 10b) 

“on the other hand” ( de ), “whatever, as much as, to the degree that” 

0 hosa ) “they are informing themselves” ( epistantai - Present 
Indicative Middle: furnishing themselves with information, letting 
themselves know, getting to know) “naturally, by nature” ( phusikos- 
this is the only occurrence of this word in the NT and refers to the 
opposite of what is spiritual, as noted above about their ignorance and 
is spelled out further in the next phrase) “like irrational animals” ( hos ta 
aloga zoa ) - “in/by these very things” (en toutois) [that they are in¬ 
forming themselves with] “they are destroying themselves” ( phtheirontai 
- Present Indicative Middle: corrupt, defile, ruin, waste, etc. and is also 
found in 1 Co. 3:17 (twice); 15:33; 2 Co. 7:2; 11:3; Eph. 4:22; Rv. 19:2). 
Thus, “On the other hand, to the degree that they are informing them¬ 
selves only with naturally-oriented information (since they are devoid of 
spiritual discernment), like irrational animals do, by these very things they 
are destroying themselves. ” It is destruction which is steeped in spiteful, 
eager to annoy behaviors, filled with malice and ill will, and obnoxiously 
directed to and against God and the called ones. 

D. Scathing Declarations Against Evil (v. 11) 

Jude now employs a word ( ouai ) of strong judgment, condemnation, severe dis¬ 
pleasure, calamity and verdict of misery upon these corrupt ones. This same word 
is found in the Septuagint 64 times (Nu. 21:29; 1 Sam. 4:7, 8; 1 Kg. 12:24, 45; 
13:30; Job 31:3; Prov. 23:29; Ecc. 4:10; 10:16; Isa. 1:4, 24; 3:9, 11; 5:8, 11, 18, 
20, 21, 22; 10:1, 5; 17:12; 18:1; 24:16; 28:1; 29:1, 15; 30:1; 31:1; 33:1; Jer. 4:13; 
6:4; 10:19; 13:27; 22:18 (four); 27:27; 28:2; 31:1; 41:5; Lam. 5:16; Eze. 2:10; 
7:26 (twice); 13:3, 18; 16:23; 21:27; 24:9; Hos. 7:13; 9:12; Amos 5: 16 (twice), 
18; 6:1; Mic.7:4; Nah. 3:7; Hab. 2:6, 12, 19; Zeph. 2:5; 3:18). 

It is found 30 times on the lips of Jesus in reference to cities, the world, scribes 
and Pharisees, and troublesome times (Mt. 11:21 [twice]; 18:7 [twice]; 23:13, 15, 
16, 23, 25, 27, 29; 24:19; 26:24; Mk. 13:17; 14:21; Lk. 6:24, 25 [twice], 26; 10:13 
[twice]; 11:42, 43, 44, 46, 47, 52; 17:1; 21:23; 22:22). 

Paul uses it in reference to himself (1 Co. 9:22), and John uses in 14 times in the 
Revelation (8:13 [3 times]; 9:12 [twice]; 11:14 [twice]; 12:12; 18:10 [twice], 16 
[twice], 19 [twice]. 

Therefore, in his singular use of the word, Jude’s scathing declaration against 
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the corrupt ones is of no small order. He crushes them with 3 OT illustrations. 

1. Cain: Selfishness (v. 11a) 

Cain is mentioned only two others times in the NT: Hb. 11:4 (poor, un¬ 
acceptable “sacrifice”); 1 Jn. 3:12 (“of the evil one & killed his brother”). 
So, his way was the way of hatred, jealousy, selfishness, uncontrollable 
passion, self-made religion, and worthy of judgment. The Jewish historian 
Flavius Josephus (Joseph ben Matthias) said that Cain was “very wicked 
and wholly intent upon getting, very angry, the murderer of his brother, 
and a wanderer” (Antiquities of the Jews , Book 1, Chapter 2, vs. 1). 
Therefore, as Cain destroyed himself, so do these corrupt ones. 

2. Balaam: Greediness (v. lib) 

Balaam is also mentioned two others times in the NT: 2 Pt. 2:15 (“the 
way of Balaam who loved the wages of unrighteousness”) and Rv. 2:14 
(“the teaching of Balaam who kept teaching Balak to put a stumbling- 
block before the sons of Israel, to eat things sacrificed to idols, and to 
commit immorality”). So, these corrupt ones misthou exechuthesan 
“for pay/reward/greed/selfishness abandoned themselves and plunged 
themselves into” the pathways of Balaam. As to what aspect of Balaam’s 
plane (“error, deceit, perversion, deception, delusion, lie”) Jude is here 
referring is not certain: unreasonableness, opposition to godliness and 
adoption of unrighteousness, indulgences, sexual extravagance, greed - 
perhaps all? 

2. Korah: Rebelliousness (v. 11c) 

This is the only mention of Kore in the NT and refers to the Korah in 
the OT (Num. 16:1-50). He along with Dathan and Abiram, conspired 
together and provoked a rebellion (antilogia - “rebellion, argument, 
dispute, hostility) of 250 Israelites against Moses and his God-given 
leadership. As a consequence, the Lord moved mightily: “The earth 
opened up and swallowed the men, along with their households and 
the followers who were standing with them, and everything they owned” 
(16:32). “Then fire blazed forth from the Lord and burned up the 250 
men who were offering incense” (16:35). Even so, these corrupt ones will 
face the same consequences of destruction, ruin, and loss. 

E. Striking Characteristics of Barrenness (v. 12) 

In this verse, Jude employs houtoi for the third time (cp. 8, 10) as he continues to 

characterize the corrupt ones, this time with figures of speech from nature. The 
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parallels are staggering, to say the least, and leave no room for doubt as to the 
dangers they present to the called ones. 

1. Hidden Reefs (v. 12a) 

These corrupt ones show up in the midst of the love-feasts (en tais agapais 
humon - typically both the Lord’s Supper and regular meals) and are 
suneuochoumenoi (“eating together with them” - Present Middle Parti¬ 
ciple) aphobos (“without fear, reverence”) heautous poimainontes (“caring 
only for themselves” - Present Active Participle; found in the NT only 
here and Mt. 2:6; Lk. 17:7; Jn. 21:16; Ac. 20:28; 1 Co. 9:7; 1 Pt. 5:2; Rv. 
2:27; 7:17; 12:5; 19:15). The reason why they demonstrate no fear or 
reverence is because they are spilades (as opposed to spilos - “spots, 
blemishes”) which means “hidden rocks, rocks in the sea, sunken rocks, 
hidden reefs.” In other words, just as the bottom of ships may be damaged 
as they approach the shore by hidden reefs (narrow ridge of rocks, sand, or 
coral at or near the surface of the water which cannot be seen and thus 
avoided), so these corrupt ones hide their true nature, character, and 
purpose to bring destruction to and upon the called ones. The New Jeru¬ 
salem Bible translates this section of the verse as follows: “They are a 
dangerous hazard at your community meals, coming for the food and quite 
shamelessly only looking after themselves.” J. B. Phillips translates, 
“These men are a menace to the good fellowship of your feasts, for they 
eat in your company without a qualm yet they care for no one but them¬ 
selves.” Cp. Ezekiel 34:2, 8, 10. 

2. Waterless Clouds (v. 12b) 

Jude now describes them as nephelai anudroi hupo anemone 
parapheromenai - “waterless clouds being driven along by the wind.” 

The word anudros (“dry, waterless, without water”) is found in the NT 
only here and Mt. 12:43; Lk. 11:24; 2 Pt. 2:17. 

The word nephelai (“clouds”) occurs in the NT here and Mt. 17:5 (twice); 
24:30; 26:64; Mk. 9:7 (twice); 13:26; 14:62; Lk. 9:34 (twice, 35; 12:54; 
21:27; Ac. 1:9; 1 Co. 10:1, 2; 1 Th. 4:17; 2 Pt. 2:17; Rv. 1:7; 10:1; 11:12; 
14:14 (twice), 15, 16. 

The primary meaning is that they do not deliver any good thing, despite 
what they promise. Their impotent performance is due to their instability, 
and/or emptiness. 

3. Lruitless Trees (v. 12c) 

Jude’s characteristic portrayal of these corrupt ones includes another 
devastating perspective: dendra phthinoporina akarpa - “fruitless trees of 
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late autumn.” The word akarpa (“fruitless, unfruitful, without fruit”) is 
found here and only six other times in the NT: Mt. 13:22; Mk. 4:19; 

1 Co. 14:14; Eph. 5:11; Tit. 3:14, 2 Pt. 1:8. The expression clendra 
phthinoporina (“trees of late autumn”) denotes that they never were 
capable or qualified to produce fruit. Instead, they were unmistakably 
afflicted with no life-giving force. This is the only occurrence of the 
word phthinoporina in the NT. 

In fact, Jude proceeds to label them with additional tones or flavors 
to further illustrate their barrenness: 1 . dis apothanonta (“having died 
twice” ) depicts their deadness in relation to trespasses and sins (cp. 

Eph. 2:1) and 2. their “second death” (Rv. 2:11; 20:6, 14; 21:8), now 
assumed to be an assured reality, though time wise, still in the future. 

The last word ekrizothenta is a 1 st Aorist Passive verb which states 
that they have already been “uprooted” with absolutely no possibility 
of life or eternally beyond the scope of hope. This word ekrizothenta is 
found in the NT only here and Mt. 13:29; 15:13; and Lk. 17:6. 

The New Jerusalem Bible offers an interesting translation of this section 
of the verse, which opens wide the door for an additional understanding, 
but which will not be pursued in this commentary: “They are like autumn 
trees, barren and uprooted and so twice dead (emphasis mine) - that is, 
dead because of their barrenness and dead because of their separation from 
any life-giving source.” 

F. Sobering Characteristics of Aimlessness (vs. 13-15) 

1. Wild Waves (v. 13a) 

The word argia (“wild, raging”) is found only two other times in the NT: 
Mt. 3:4; Mk. 1:6. Here it refers to restless, untamed, wild, tumultuous 
traits of kumata thalasses (“waves of the sea”) [kumata found in the NT 
only here and Mt. 8:24; 14:24; Mk. 4:37; Ac. 27:41] and the similarity of 
those raging waves to the words and ways of the corrupt ones. 

The next phrase more fully depicts the nature of their words and ways: 
epaphizonta tas heauton aischunas (“casting up like foam their own 
shameful deeds of disgrace”). 

The word epaphizonta is a Present Active participle, denoting continuous 
action, and is found only here in the NT. It refers to the foam which sur¬ 
rounds the various kinds of refuse, waste, rubbish, scum, useless portions 
of something foul and unclean; in this case, the words and ways of these 
corrupt ones. 

The additional word aischunas (“shame, disgrace, shameful deeds” - the 
only plural use of this word in the NT) further solidifies the stenchous, 
unpleasant, decayed, disgraceful atmosphere in which and around which 
their words and ways circulate. This word is found in the NT here and five 
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other times: Lk. 14:9; 2 Co. 4:2; Phil. 3:19; Hb. 12:2; Rv. 3:18. 


2. Wandering Stars (v. 13b) 

The word asters (“stars”) - found 23 others times in the NT: Mt. 2:2, 7, 

9, 10; 24:29; Mk. 13:25; 1 Co. 15:41 (thrice); Rv. 1:16, 20 (twice); 2:1, 

28; 3:1; 6:13; 8:10, 11, 12; 9:1; 12:1,4; 22:16 - is modified by the word 
planetai (“wandering, out of orbit” - from which we get the English word 
planet) which is found only here in the NT. The word basically means 
things (or people, in this case) which are irregular, disordered, and out of 
the orbit of God’s love, grace, truthfulness, and morals which are anchored 
in the truths of scripture. This word is also similar in root to planao (the 
word for “lead astray, mislead, deceive, be mistaken.” Thus, instead of 
being fixed, stable, and regular in their words and ways, they wander 
aimlessly, leading people astray, deceiving them with lies which pose 
as truths, and usher them into all sorts of immoral practices. 

The next phrase, hois ho zophos tou skotous eis aiona teteretai - “for 
whom the gloom/darkness of darkness has been kept/reserved forever” 
sheds unmistakable light upon the darkness awaiting the corrupt ones. 

The word zophos is found only 3 other times in the NT: v. 6 above, and 
2 Pt. 2:4, 17. It conveys the qualifying sense of the utter gloominess, 
blackness, despair, despondency, sad and scowling/threatening nature tou 
skotous “of the darkness” that lies ahead for them. 

In fact, Jesus Himself used this very word ( skotos ) in Mt. 8:12: “but the 
sons of the kingdom shall be cast out into the outer darkness; in that place 
there shall be weeping and gnashing of teeth;” 22:13: “Bind him hand 
and foot, and cast him into the outer darkness, in that place there shall be 
weeping and gnashing of teeth;” 25:30: “And cast out the worthless slave 
into the outer darkness; in that place there shall be weeping and gnashing 
of teeth.” 

Compare the other uses of this word in the NT: Mt. 4:16; 6:23; 27:45; Mk. 
15:33; Lk. 1:79; 11:35; 22:53; 23:44; Jn. 3:19; Ac. 2:20; 13:11; 26:18; 

Ro. 2:19; 13:12; 1 Co. 4:5; 2 Co. 4:6; 6:14; Eph. 5:8, 11; 6:12; Col. 1:13; 

1 Th. 5:4, 5; Hb. 12:18; 1 Pt. 2:9; 2 Pt. 2:17; 1 Jn. 1:6. 

Again, the intensity and forceful, frightening nature of such prospects is 
underscored by the fact that it eis aiona teteretai “has been reserved/kept 
forever.” Although some judgments of God are temporary and designed 
for disciplinary, growth-oriented purposes, this judgment of God brings 
no hopeful mitigation, no relief from its everlasting punishments. 

3. Ungodliness (vs. 14-15) 

The third characteristic of aimlessness which Jude deposits is that of 
ungodliness, and God’s judgment upon it, as seen in the prophecy of 
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Enoch. Although Enoch was an OT figure, as acknowledged in v. 14 (cp. 
Gen. 4:17-18; 5:18-24; 1 Chron.l:3; Lk. 3:37; Hb. 11:5), there is no place 
in the OT itself which contains his prophecy alluded to in vs. 14-15. 
Rather, it comes from 1 Enoch 1:9; 27:2, a Jewish writing between the 
Old and New Testament period. 1 Enoch is simply one of many writings 
during this period which provide abundant information, variously 
respected by Bible students and scholars, about the intertestamental 
development of the Jewish religion and even early Christianity. Jude’s 
use of it here denotes its value to him and his assurance of its acceptance 
by his readers. Jude alone in the NT quotes an apocryphal book by name. 
So, the prophecy is geared “to execute judgment and conviction upon” the 
corrupt ones, who now are, once again (cp. v. 4) designated “ungodly.” It 
is they who committed all sorts of “ungodly deeds.” The term asebes indi¬ 
cates “against God, lack of reverential awe before God, lack of respect 
for God, wickedness which is offensive to God” - His character, His Word 
and His people. In the course of human history, no one has ever escaped 
the judgmental consequences of such, and neither will these corrupt ones. 
Cp. Deut. 33:2 andZech. 14:5. 

G. Stirring Characteristics of Dissatisfaction (v. 16) 

As Jude explains additional features of the troublemakers, he notes three traits 
which revolve around their dissatisfaction. 

1. Grumbler (v. 16a) 

The word translated “grumblers,” goggustai, is found nowhere else in 
the NT. However, a form of this word, goggumos, is found in the OT 
[Septuagint: Greek translation of Hebrew OT] nine times: Ex. 16:7, 

8 (twice), 9, 12; Num. 17: 10; Prov. 26:20, 22; Is. 58:9. The verb form 
of this word, goggozo , occurs fourteen times: Ex. 16:7; 17:3; Num. 11:1; 
14:27 (twice), 29; 16:41; 17:5; Jud. 1:14; Psa. 58:16; 105:25; Is. 29:24; 
30:12; Lam. 3:58. 

Here in Jude it refers to those who habitually grumble, complain, mutter, 
whisper and quarrel because of their dissatisfaction with God and their 
own lives. Therefore, rather than following God’s will, they subscribe to 
their own will, resulting in the utter dissatisfaction which that choice 
always brings to people. 

2. Fault-finders (v. 16b) 

The word translated “fault-finders, finding fault,” mempsimoiroi, is 
found only here in the NT. A form of this word, mempsis, occurs in the 
OT (Septuagint) only in the book of Job: 15:15; 33:10, 23; 39:7. Here 
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it refers to the habitual complaining and fault-finding efforts of those who 
are against everything that is good and godly. They continually celebrate 
their various forms of wickedness, vices, and evils, and censure or find 
fault with those who disagree with them. They are never contended. 

They are malcontents who are only and always “following after their 
own lusts” ( kata tas epithumias heauton poreuomenoi ): poreuomenoi 
is a Present Middle Participle denoting continuous, unrelenting, unceasing 
pathways of self-centered choices and behaviors. They never stop pur¬ 
suing conduct in which they themselves are not the center of attention. 

The word epithumias (“lusts, passions, desires, longings”) indicates that 
their own selfish interests are the axis around which and upon which 
everything rotates and circulates. 

3. Arrogant (v. 16c) 

These malcontents are cormpt in many different ways. Here Jude points 
to the corruption which proceedes through “their mouths.” After all, the 
source, of course, is their hearts, as Jesus pointed out in Mt. 12:34 and Lk. 
6:45: “For the mouth speaks out of that which fills the heart” (NASB); 
“For words flow out of what fills the heart” (NJB); “For what fills the 
heart will rise to the lips” (Twentieth Century NT); “For a man’s words 
will always express what has been treasured in his heart” (J.B. Phillips: 
The New Testament in Modem English). 

The content which originates in their hearts and travels through their 
mouths is here designated: huperogka - “boastful, high-sounding, 
arrogant, haughty, puffed up, oversized” words. This word is found in 
the NT only here and 2 Pt. 2:18. 

The nature of these words is more fully spelled out in the following 
phrase: thaumazontes prosopa opheleias charm - “flattering people 
for the sake of benefit/advantage.” The word thaumazontes is a 
Present Active Participle denoting an ongoing process of actually 
“admiring” prosopa (“faces”). In other words, their words of admiring 
or flattering or using oversized words to impress people only takes place 
when speaking to their faces. What is said behind their backs may be 
a very different pitch. 

After all, the only reason behind their pretended words of admiration is 
“for the sake of gain/benefit.” In other words, their motives are geared 
toward securing personal benefits, advantages, or gains from those whom 
they flatter. No wonder, the RSV calls them “loud-mouthed boasters.” The 
New Living Translation designates them “loudmouthed braggarts who 
flatter others to get favors in return.” 

Arrogance always manifests itself in many different forms. The ramifi¬ 
cations of the particular example here singled out by Jude is certainly not 
restricted to the corrupt ones in the first century. These type characters are 
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found in every century. 

H. Specific Characteristics of Conflict (vs. 17-19) 

In order to paint a striking contrast been the corrupt ones and the called ones, 

Jude opens the verse with a direct address to his readers ( humeis - in contrast 
to the troublemakers) and here reapplies the strong word of selfless, sacrificial 
concern for his readers which he used earlier in vs. 3: agapetoi (“beloved”). 

To provide some degree of encouragement in the midst of his condemnation 
of the corrupt ones, he tells the called ones: mnesthete (1 st Aorist Passive 
Imperative (“let it be remembered by you”) that even though the corrupt ones 
“secretly sneaked in under false pretenses” (v. 4), God knew about it all along. 

In fact, they should recall in a way that positively impacts how the called ones 
respond to them. After all, the words about them “have been spoken in advance 
by the apostles of our Lord Jesus Christ.” So, don’t be overwhelmingly knocked 
off the solid foundation of the Christian faith because of their emergence. 

So, in v. 18, Jude refers to some earlier prophecy in this regard to solidify his 
position. The only known apostolic prophecy which uses, or closely approxi¬ 
mates these exact words, is 2 Pt. 3:3. However, since Jude refers to “apostles” 
in the plural, he may also have in mind Ac. 20:29-20; 1 Ti. 4:1-3; 2 Ti. 3:1-7. 
Nevertheless, the prophecy states without hesitation that they are empaiktai 
(“mockers, those who make fun of others” - found only here and 2 Pt. 3:3 in 
the NT) “who are always following or going after” ( poreuomai - Present 
Middle Particple) las heauton epithumias ton asebeion (“their own ungodly 
lusts/desires/passions”). Jude has previously designated them and their deeds 
as “ungodly” in v. 4, 15 and so returns to this expression now. 

Jude then continues his threefold tirade against these corrupt ones by highlighting 
some of the specific characteristics or kinds of conflict which they perpetuate. 

1. Cause Divisions (v. 19a) 

The verb hoi apodiorizontes (“those causing divisions, making false 
distinctions between people, separating from” - Present Active Participle) 
occurs nowhere else in the NT. It refers to their insatiable desires and 
actions to separate themselves from those within the Christian community, 
in a superior sort of manner, and cause divisions, splits, and factions 
within the Christian community. 

2. Worldly-minded/Sensual (v. 19b) 

The word psuchikoi (“unspiritual, not possessing the Spirit of God, 
merely physical or material-minded”) is found in the NT here and five 
other times (1 Co. 2:14; 15:44 [twice], 46; Ja. 3:15). It refers to those 
who are worldly-minded or sensual. In other words, their desires and 
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the driving force within their lives are determined by worldly standards 
and norms. 1 Cor. 2:14 states, “But a natural ( psuchikos ) man does not 
accept the things of the Spirit of God, for they are foolish to him, and he 
cannot understand them, because they [the things of the Spirit] are 
spiritually appraised/discemed/examined.” 

3. Spiritless (v. 19c) 

The expression pneuma me echontes (“not having the Spirit”) establishes 
with finality that they are devoid of the Holy Spirit. Even though they 
had arrogantly maintained that only they had the Spirit of God in full and, 
therefore, were superior to teach those who only had the Spirit of God 
partially, Jude now boldly asserts that they did not even have the Spirit 
of God at all. 

VI DIRECTIVES TO ACCOMMODATE (vs. 20-23) 

Having, therefore, come to the end of his strenuously detailed efforts to debunk and 
destroy the destructive efforts of the corrupt ones, he now modifies his mood and appeals 
to the called ones to conduct themselves in a positive, affirmative manner. He designates 
them agapetoi (“beloved”) for the third time (vs. 3, 17) in this brief letter. 

A. Security Concerns (vs. 20-21) 

1. Build up (v. 20a) 

Here he uses the first of three present tense participles denoting simul¬ 
taneous action relative to the main verb of command ( teresate -“keep 
yourselves”) in v. 21. In other words, epoikodomountes heautous te 
hagiotate humon pistei (“building yourselves up in your most holy 
faith”) is one way by which to “keep yourselves in the love of God” 

(v. 21). Since the called ones do not need a temple of God because 
they themselves now are that very temple (cp. 1 Cor. 3:9-17; 2 Cor. 6:16; 
Eph. 2:19-22; 1 Pt. 2:4-10), their concern should be that of progressing 
(not regressing) as God’s temple into fuller, deeper growth, development 
and maturity in the Christian faith. So, rather than being deranged and 
detoured from that developmental process by the distracting efforts of the 
corrupt ones, be faithful and true to the unfolding process of growth. 

2. Pray (v. 20b) 

Here is the second of three present tense participles, denoting simul¬ 
taneous action relative to the main verb of command ( teresate - “keep 
yourselves”) in v. 21. In other words, en pneumati hagio proseuchomenoi 


23 



(“praying in the Holy Spirit”) is another way to “keep yourselves in the 
love of God” (v. 21). In other words, to “pray in the Holy Spirit” means to 
pray with recognition of our dependence upon Him even when we our¬ 
selves do not know exactly how and what to pray (Ro. 8:26-27). Again, 
Eph. 6:18 indicates that is the working of the Spirit to make prayer 
effective. After all, Eph. 2:18 maintains that it is “through [Jesus] that we 
both (Jews and Gentiles) have our access in one Spirit to the Father.” So, 
to “pray in the Holy Spirit” means to pray in conjunction with His own 
intercessions in our behalf. Genuine prayer will not be effective outside 
the domain of His will and leadership, and our own wholehearted 
yieldedness to the Spirit. 

3. Discipline (v. 21) 

The main verb in this section is in v. 21 - teresate heautous (“keep 
yourselves” - 1 st Aorist Imperative Active - the 5 th and final use of this 
word in Jude (cp. vs. 1, 6 [twice], 13) en agape theou (“in the love of 
God.” Jude has already referenced how to do this above: “building 
yourselves up in your most holy faith,” and “praying in the Spirit.” 

Jude now adds another Present Active Participle, denoting simultaneous 
action relative to the main verb, and thus another way to “keep yourselves 
in the love of God”: prosdechomenoi (“waiting expectantly for, looking 
patiently for with a spirit of stedfastness and perseverance”) to eleos tou 
kuriou hemon lesou Christou eis zoen aionion (“the mercy of our Lord 
Jesus Christ to eternal life”). 

Even though eleos (“mercy”) has already been experienced by the called 
ones in their initial moment of conversion or new birth, and is continually 
available to the called ones throughout their earthly pilgrimage (Ro. 9:23; 
11:31; 15:9; Gal. 6:16; Eph. 2:4; 1 Tim. 1:2; 2 Tim. 1:2, 16, 18; Tit. 1:4; 
3:5; Hb. 4:16; Jam. 2:13 [twice]; 3:17; 1 Pt. 1:3; 2 Jn. 3), Jude here refers 
to the final and ultimate experience with that mercy when Jesus returns for 
His called ones and ushers them into the sphere of “eternal life” that is no 
longer limited in all its meaning and glory on this planet. Jude is, there¬ 
fore, pointing to that moment in time when time will no longer yield its 
shadows and eternal life is fully known forever. 

B. Service Calls (vs. 22-23) 

1. Show Mercy to Some Doubters (v. 22) 

This is the first class of people who were being negatively impacted 
by the false teachers: “have mercy on some who are doubting.” Therefore, 
the “mercy” ( eleao ) designed for them consists of correcting or convinc¬ 
ing them of the truths of the Christian faith to which they should be 
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committed, thereby removing the doubts about the worthiness of its claims 
and challenges upon their lives. 

2. Save Some from Fiery Judgment (v. 23a) 

This is the second class of people who were being negatively impacted 
by the false teachers: “save some by snatching them out of the fire.” 

The task of reaching this group of people indicates a stronger sense of 
intensity and urgent intervention. The rescue-picture here presented may 
be embedded in Amos 4:11 and Zechariah 3:3. In fact, the word harpazo 
translated “snatching,” carries the idea of being seized, taken by force, 
taken away and carried off from the danger - typical actions performed 
by firemen in their rescue efforts. 

3. Rebuke Some with Fear (v. 23b) 

This is the third class of people who were being negatively impacted 
by the false teachers: “on some have mercy with fear, hating even the 
garment polluted by the flesh.” Even though the word for “mercy” used 
here is the same word in v. 22 ( eleao ), the meaning differs somewhat. 
Instead of active, compassionate intervention designed to reprove or 
rebuke them, in hopes of winning them over, the word here implies 
having pity without intervention efforts. Apparently, this class of people 
was beyond the scope of hope. The pity that is felt for these people 
operates in the realm of such “fear” that is demonstrated in “hating 
even the garment polluted by the flesh.” The word for “garment” 

{chiton) refers to the inner article of clothing that is worn next to the 
skin, not the outer garment ( himation ) or article of clothing which 
covers it. The verb translated “polluted” is spiloo (found only here 
and in James 3:6) and is in the Perfect tense, indicating that the spots and 
stains still exist. In other words, they are still in the state of pollution, 
having become so at one point in their lives and remain in such condition. 
This source of this pollution is “from the flesh,” indicating corruption to 
the core of their very being. Such people are to be objects of pity, for sure, 
but only from a distance; avoided lest their contamination somehow 
impacts those who may come in contact with them. Cp. Zech. 3:3-4. 

VII DOXOLOGY OF ADORATION (vs. 24-25) 

Having changed the mood and manner of his communication from denunciation of 
antagonists (vs. 5-19) to positive directives for the called ones to accommodate (vs. 
20-23), Jude now ends his writing with a doxology of adoration to the One Who makes 
victory over the forces of evil, which his readers were experiencing, a reality. 
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A. Strength to Guard You From Stumbling (v. 24a) 

To de dunameno phulaxai humas aptaistous - “the One being able to guard 
you from stumbling” is a recognition that the called ones were not on their own 
and left to their own schemes and gimmicks with which to fight these forces of 
evil. Rather, the very One Who called them is To dunameno - “the One being 
able” (Present Passive Participle) to make available the very resources which are 
sufficient to withstand the attacks. 

In identifying one avenue of strength which they need in their contest with the 
corrupt ones, Jude uses a word to denote God’s ability phulaxai aptaistous (“to 
keep, guard from stumbling or losing and perishing”) in the midst of battle. 
[Recall that Jude’s previous word for “keep, kept” was tereo (vs. 1, 6 twice}, 13, 
21.] Here, the word phulaxai (1 st Aorist Active Infinitive) stresses the idea of kept 
under guard, protected, defended, to preserve from aptaistous (stumbling, doing 
wrong, sinning) and thus to be safe, not damaged, weakened or made worse from 
these filthy contacts with the corrupt ones. The idea of God working all things 
together for good to those who love Him is the thrust of this passage (cp. Rom. 
8:28-29). 

B. Safeguard to Make You Stand Blameless (v. 24b) 

The meaning of the Present Passive Participle (To dunameno - “the One being 
able”) is now extended to cover another aspect of His ability: stesai katenopion 
tes doxes autou amomous en agalliasei - “to make you stand in the presence of 
His glory blameless in great joy.” 

The word stesai is a 1 st Aorist Infinitive of istemi and means “to stand firmly 
and not be subject to change; steadfastness; to make valid and sacred or hallowed; 
to place where one cannot be violated or injured in an irretrievable sense; to 
denote that which lasts and is built on solid ground; to safeguard from ruin.” 
katenopion tes doxes autou (“in the presence of His glory”) may refer to the 
future when God’s glory or full presence will be seen and experienced without 
interruptions or interference or only partial glimpses. His “glory” (doxes) refers to 
His very Being with all the features of Absolute Perfection, Holiness, Grandeur, 
Righteousness, Purity, etc. However, is it possible to see some of the glory now 
and, therefore, Jude may be referring to present experiences of seeing His pre¬ 
sence in the here and now - not just in the there and then? 

The word amomous means “blameless, without blame or fault, faultless; spot¬ 
less,” is found here and 6 other times in the NT: Eph. 1:4; 5:27; Col. 1:22; Hb. 
9:14; 1 Pt. 1:19; Rv. 14:5. Do Eph. and Col. refer to the present or future? 

When God justifies or declares His called ones “righteous” (see my Study 
Guide to Romans: Outlined with Sectional Summaries and the section on the 
Theme of the Roman Letter and the 66 occurrences of “righteousness” in 
Romans), are they now viewed by God as if they had never sinned or only in the 
future? Are they not even now “blameless and without blemish” in His sight by 
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virtue of being “in Christ?” Or, is it just sometime in the future? 

Furthermore, the word agalliasei (“great, exceeding joy”) is found 4 other times 
in the NT (Lk. 1:14, 44; Ac. 2:46; Hb. 1:9) and refers to an experience on earth. 
Consider also the fact that the word char a (“joy”) is found 60 times in the NT 
and 58 of them refer to an experience on earth (Mt. 2:10; 13:20, 44; 25:21, 23; 
28:8; Mk. 4:16;Lk. 1:14; 2:10; 8:13; 10:17; 15:7,10 (present joy in heaven when 
one on earth is saved ); 24:41, 52; Jn. 3:29 [2 times]; 15:11 [2 times]; 16:20, 21, 
22, 24; 17:13; Ac. 8:8; 12:14; 13:52; 15:3; 20:24; Ro. 14:17; 15:13, 32; 2 Co. 

1:24; 2:3; 7:4, 13; 8:2; Gal. 5:22; Phil. 1:4, 25; 2:2, 29; 4:1; Col. 1:11; 1 Th. 1:6; 
2:19, 20; 3:9; 2 Tim. 1:4; Hb. 10:34; 12:2, 11; 13:17; Jms. 1:2; 4:9; 1 Pt. 1:8; 1 Jn. 
1:4; 2 Jn. 12; 3 Jn. 4). 

So, Jude may be referring to God making us blameless in the present. After all, 
“being in Christ” is consistently said in the NT to make a difference NOW and 
notjustTHEN(2Cor. 5:17). 

Furthennore, note that God’s ability to do what Jude is here specifying may 
not just refer to what He Himself does or is doing apart from us but with us. 

After all, as noted above in v. 21, the main verb of command, “keep yourselves 
in the love of God” is surrounded with 3 present tense participles which refer to 
simultaneous action relative to that main verb. In other words, we keep ourselves 
in the love of God by “building ourselves up . . .“praying in the Spirit,” and 
“waiting eagerly for mercy . . .” (cp. above notes). 

So, could it be that what Jude is here saying about God’s ability “to guard from 
stumbling” and “to make stand blameless in His presence” also takes place now 
in a corollary sense as we ourselves are “building, praying, and waiting?” If so, it 
is a matter of being “co-workers or fellow-workers” with God, as Paul states in 1 
Cor. 3:9 - not for our salvation but because of/in conjunction with our salvation. 

C. Single-minded Praise to the Only God and Savior (v. 25) 

So, whether v. 24b addresses the future or the present, a doxology of adoration 
(logy - “word” o - “of/about His dox - “glory” or “presence”) is without dispute. 
Jude presses the matter: mono theo (“to [the] only God”) - in contrast to other 
gods as depicted in numerous religions and/or philosophies. The “only God” is 
the One Who is soteri hemon dia ‘Iesou Christou tou kuriou hemon (“our Savior 
through Jesus Christ our Lord”). The word soter is found 24 other times in the NT 
in relation to none other than Jesus: Lk. 1:47; 2:11; Jn. 4:42; Ac. 5:31; 13:23; 

Eph. 5:23; Phil. 3:20; 1 Tim. 1:1; 2:3; 4:10; 2 Tim. 1:10; Tit. 1:3, 4; 2:10, 13; 3:4, 
6; 2 Pt. 1:1, 11; 2:20; 3:2, 18; 1 Jn. 4:14. 

Jude then magnifies this God with 4 traits which He and He alone possesses: 
doxa megalosune kratos kai exousia pro pantas tou aionon kai nun kai eis pantas 
torn aionas, amen (“glory, majesty, dominion and authority, before all time and 
now and forever, amen”): doxa (“the manifestation of His presence as divine”) - 
megalosune (“majesty, greatness, kingliness, sovereignty” - only here and Hb. 
1:3; 8:1 in the NT) - kratos (“might, strength, power, dominion” - only here and 
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Lk. 1:51; Ac. 19:20; Eph. 1:19; 6:10; Col. 1:11; 1 Tim. 6:16; Hb. 2:1; 1 Pt. 4:11 
5:11; Rv. 1:6; 5:13 in the NT) -exousia (“authority, right, ruling power, 
government, official jurisdiction”). 

This doxology is fittingly appropriate for Him “before all time” (that is, in 
eternity before time even began) - “now” (that is, in the present) - and 
“forever” (that is, when time is no more). Therefore, Jude is expressing clearly 
and forcefully His pre-existence, present existence, and continued existence. 
None other is able to match or fulfill these descriptive expressions and the only 
proper and legitimate thing that can and should be said, therefore, is Amen 
(“truly, indeed, say it again”). 
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